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light which is never darkened was perpetually in paradise.”335 The Lectures on Faith asserts 
that Adam and Eve “were [later] separated from the presence of God by a veil” when they 
were driven out of the Garden of Eden.336 Indeed, some ancient sources speak of two such 
“veils” which create three heavens, symbolically corresponding to the three divisions of the 
temple.337 The separation between heaven and earth will end at some future time “when the 
veil of the covering of my temple, in my tabernacle, which hideth the earth, shall be taken 
off, and all flesh shall see me together.”338

Garden of Eden symbolism was not only associated with the temple, but also preserved in 
the synagogue: “In synagogue mosaics in Palestine, two Menorot flank the scroll shrine. 
This was a representation of the temple (= Garden of Eden) with the two trees, of Life and 
of Knowledge, as in Genesis 2-3.”339 Also note that both Catholic and Orthodox church 
buildings were patterned after the Jewish temple in many respects.340

Citing an article by Volluz, Potter describes similarities between the Garden of Eden, Lehi’s 
dream of the Tree of Life, and the wadi Tayyib al-Ism, a plausible site for the Valley of 
Lemuel where the family was camped at the time:

The upper valley would seem to contain a number of attributes that would make it a possible 
candidate for a type of the Garden of Eden. It is a garden situated in a “lone and dreary world.” 
It has only one entrance and that is on the east end. It is fertile compared to the surroundings, 
seeming “terrestrial” among the “telestial.” It is enclosed by high mountains making it separate 
from its surroundings, “as if it had been a world.”341 It contains several hundred palm trees, 
which are intimately associated in the culture of the Middle East, with the Tree of Life.”342 
Moreover, it contains a continually flowing stream, something of a rarity in this dry region.343
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